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Is the Book of Mormon Racist?

The hardest verses, quoted in full. The arc that answers them. The readers who got it wrong
— including, for generations, the Church's own manuals. And the standard that judges

every scripture alike.
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THE SHORT ANSWER

Is the Book of Mormon racist?

The question turns on three different things — what the text says, what the text does, and what its readers
did. What it says is quoted in this article at full strength: a "skin of blackness" (2 Nephi 5:21), a mark upon the
Lamanites, and one narrator's sentence that welds mark to curse (Alma 3:6). What it does is the answer a one-
verse case never engages: the text defines its own curse as separation from God in the verse before the mark
appears (2 Nephi 5:20); rebukes its own people's skin-contempt within thirty pages — "revile no more against
them because of the darkness of their skins" (Jacob 3:9); repeatedly crowns the marked people more
righteous than the markers; abolishes its ethnic labels at its climax; and ends with the "fair" nation destroyed
for pride — judged by the only standard critics can apply consistently, the one their own Bible requires. What
its readers did is owned without flinching: generations read the mark racially, official manuals taught that
reading into the 2010s, and it surfaced in print as late as 2020 — where an apostle publicly apologized, and the

correlated curriculum now teaches what verse 20 said all along: the curse was separation, the mark is "not

fully understood," and skin indicates nothing about anyone's standing before God. The racial reading was the

readers'. The rebuke was always the book's.
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WHAT TO KNOW — THE SHORT VERSION

Every hard verse is quoted here, hardest first. 2 Nephi 5:21's "skin of blackness"; 1 Nephi 12:23; Alma 3:6 — the critics'

best verse, where one narrator calls the mark itself "a curse." No verse is paraphrased into safety.

The text defines its own curse — one verse earlier. "Cut off from the presence of the Lord" (2 Nephi 5:20); the curse ends
at conversion (Alma 23:18); and the book's condemning vocabulary tracks unbelief wherever it appears, moving with

repentance — which ethnicity cannot do.

The book's color language is pervasively idiomatic — by its own usage. Garments "made white in the blood of the Lamb,"
the heavens clothed "with blackness," and Jesus Himself in the book's own Sermon: "thou canst not make one hair black or
white" (3 Nephi 12:36).

The arc rebukes what the readers assumed. Jacob 3:9's rebuke of skin-contempt arrives within thirty pages of the hardest
verse; the marked people are repeatedly the more righteous; the labels are abolished in unity (4 Nephi); the "fair" nation

dies of its pride.

The reception history is owned — all of it. Generations of members and manuals read the mark literally and racially, into
the 2010s and, by misprint, into 2020 — where Elder Stevenson publicly apologized and the correction stood: the mark's

nature is officially "not fully understood."

The Bible sets the standard — and it cuts both ways. Cursed Canaan, banned Moabites, Ezra's "holy seed," and Christ's
own hard sentence to the Canaanite woman: every scripture in the family carries hard texts about peoples. The adult

question is whether the book's arc ratifies or rebukes them. Page 5 applies that standard evenly.
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READING 1 — THE INDICTMENT READING 2 — THE TEXT
"A 19th-century racial text with the "A book about ethnocentrism — preserved
fingerprints wiped" in its narrators, rebuked by its message"
The critic's version: God curses a people with dark skin, The documented version: a curse the text itself defines as
whiteness returns with righteousness, the Church taught separation; a mark it never explains and its custodians
exactly that for 150 years — and then edited headings, now officially decline to explain; color language the book
manuals, and one famous adjective when the reading uses idiomatically on its own pages; and an arc that
became embarrassing. punishes precisely the contempt critics say it teaches.
Tho ~rvilire! ;raco ic ano voves andas Tha +avdle ancurav iec Aana haal, lanas
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START WITH THE TEXT

What the Text Says — All of It

Begin with the two verses that must be read together, because the second is famous and the first is its definition:

"Wherefore, the word of the Lord was fulfilled which he spake unto me, saying that: Inasmuch as they will not hearken unto
thy words they shall be cut off from the presence of the Lord. ... the Lord God did cause a skin of blackness to come upon
them."

— 2 Nephi 5:20-21; the curse is defined in verse 20, the mark appears in verse 21

The rest of the hard evidence, unsoftened: Nephi's vision foresees a people "dark, and loathsome, and filthy," full of idleness,
"because of their unbelief" (1 Nephi 12:23 — note the stated cause). And the critics' best verse is Alma 3:6, where the narrator welds
the terms: the Lamanites' dark skins were "according to the mark which was set upon their fathers, which was a curse upon them
because of their transgression." This article does not read that sentence for the defense: on its face, one Book of Mormon narrator
calls the mark itself a curse, and 3 Nephi 2:15 later reports converted Lamanites whose "curse was taken from them, and their skin
became white like unto the Nephites." Those are the verses; they are quoted here before any interpretation touches them.

Now the textual facts that surround them. The curse the book defines is separation — verse 20's own words — and it behaves like a
spiritual condition, not a bloodline: it ends at conversion ("the curse of God did no more follow them," Alma 23:18), and Mormon
aims the same condemning vocabulary — dark, filthy, loathsome — at unbelief wherever it appears, prophesying it of Nephite
descendants too (Mormon 5:15). Adjectives that move with repentance are tracking covenant state; ethnicity cannot repent.
Meanwhile the book's own color vocabulary is pervasively idiomatic on its own pages: garments "made white in the blood of the
Lamb" (1 Nephi 12:10-11), Mary "exceedingly fair and white," Isaiah's heavens clothed "with blackness" (2 Nephi 7:3), the wicked's
"scales of darkness" that fall from eyes (2 Nephi 30:6) — and the book's own Jesus, in its own Sermon: "thou canst not make one hair
black or white" (3 Nephi 12:36). A text that demonstrably uses white and black as covenant and purity language, dozens of times, has
established its idiom. What the mark in 2 Nephi 5:21 physically was, the text never explains — and, as 8§02 shows, its custodians now

officially decline to explain it either.

At a Glance: What the Text States, What Readers Added — and What Is Neither

Claim Status Source

The curse: separation from God — ending at conversion; the 2 Nephi 5:20; Alma 23:18;
condemning vocabulary tracks unbelief Mormon 5:15

A "skin of blackness" / mark came upon the Lamanites; one 2 Nephi 5:21; 1 Nephi 12:23;
narrator welds mark and curse Alma 3:6; 3 Nephi 2:15

The mark's nature and appearance | OFFICIALLY "NOT FULLY UNDERSTOOD" | Come, Follow Me (2020,

corrected); Book of Mormon
Seminary Student Manual
(2024) — identical correlated
language

"The mark was literal dark skin, God's racial curse" A READING — TAUGHT, RETIRED Generations of members and

manuals, into the 2010s;
retired from current
curriculum; no modern
application: "dark skin is not a
sign of divine disfavor"

"The book's moral is racial ranking" / "race is the book's theme" MISINFORMATION The arc rebukes skin-contempt
(Jacob 3:9) and abolishes its
labels (4 Nephi); a half-dozen
mark passages against dozens

of universalist ones (§05)

Mormonism Explained - The Book of Mormon & Race Page 3



THE ARC — AND THE READERS

What the Text Does, and What Its Readers Did

What the text does with its own hard verses is the evidence critics never present. Within thirty pages of 2 Nephi 5, the prophet
Jacob turns the skin language against his own people's bigotry — "Wherefore, a commandment | give unto you, which is the word of
God, that ye revile no more against them because of the darkness of their skins" — and inverts the hierarchy outright: the Lamanites
are "more righteous than you," and unless the Nephites repent, Lamanite skins "will be whiter than yours" when all stand before God
(Jacob 3:5-9) — whiteness as standing, detachable from any body, in the book's own idiom. The inversions never stop: Lamanites
out-righteous Nephites again in Helaman ("their righteousness doth exceed that of the Nephites," Helaman 6:1); a Lamanite prophet,
Samuel, is sent to condemn the Nephites from their own wall; converted Lamanites and Nephites merge until "there were no
manner of -ites" (4 Nephi 1:17); and the book ends with the "fair" nation annihilated for its pride while the marked people's
descendants receive the book itself as a covenant inheritance. A racist text does not make its marked people the heroes of its moral,
hand them the last inheritance, and execute its "fair ones" on the final pages. What the text preserves — candidly — is its narrators’
ethnocentrism; what it teaches is the rebuke of it. That distinction is not an apologetic invention: it is how the book's leading literary
scholars, faithful and secular, describe a text in which race is not a main theme and the Nephite voice is itself under judgment.

What its readers did is a different record, and this series does not launder it. For generations, members and leaders read the mark
as literal pigment and the pigment as the curse; official manuals taught that reading — the seminary curriculum carried Joseph
Fielding Smith's literal framing as late as 2013 — and mid-century leaders applied "white and delightsome" to living Native American
children in ways painful to read today. The reading's last institutional appearance was a 2020 misprint: the printed Come, Follow Me
manual carried the old literal-curse paragraph, and the Church's response measured the distance traveled — the paragraph was
struck from the digital edition within weeks, and Elder Gary E. Stevenson told the NAACP, "We're asking our members to disregard
the paragraph in the printed manual," expressing sorrow for the pain it caused. The corrected, correlated curriculum — identical in
Come, Follow Me and the 2024 seminary manual — now teaches what verse 20 said all along: the curse was separation from the
Lord; the mark's nature and appearance "are not fully understood"; the mark "became irrelevant" as any indicator of standing; and
prophets today affirm that dark skin is not a sign of divine disfavor. The same page directs readers to 2 Nephi 26:33.

And the most famous "cover-up" is the reverse of one. The 1830 edition read "white and delightsome" (2 Nephi 30:6); in 1840,
Joseph Smith himself revised it to "pure and delightsome" in the edition he personally corrected — a revision documented
exhaustively in the Book of Mormon critical-text project. Post-martyrdom printings, typeset from an earlier base, accidentally carried
the old wording forward; the 1981 edition restored the founder's own revision. The chapter-heading changes follow the same logic:
the 2 Nephi 5 summary that said "skin of blackness" was written in 1981 — study aids composed by a twentieth-century apostle,
never part of the translated text — and was revised in 2010. The verses themselves have never changed, which is why this article can
quote every one.
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CALIBRATION, NOT EXCUSE

The Companion Shelf: One Standard, Every Scripture

Every scripture in the Abrahamic family carries hard texts about peoples. The adult question is never whether such verses exist — it is whether

the book's arc ratifies them or rebukes them. Below, the standard applied evenly. Nothing here excuses any verse; it establishes what reading

scripture honestly requires everywhere.

Passage

Genesis 9:25-27

Deuteronomy 23:3

Ezra 9-10

Deut. 7:1-3; 1 Sam.

15:3

Matthew 15:22-28

Numbers 12

2 Nephi 5:21; Alma
3:6

THE POINT

The hard text

"Cursed be Canaan; a servant of servants shall he be unto his

brethren" — no reason given, no skin mentioned

"An Ammonite or Moabite shall not enter into the congregation of
the Lord... even to their tenth generation" — a lineage ban in the
Law itself

"The holy seed have mingled themselves with the people of those
lands" — mass divorce of foreign wives ordered

Commanded destruction of whole nations; intermarriage
forbidden; "slay both man and woman, infant and suckling"

Jesus, to the Canaanite mother: "It is not meet to take the
children's bread, and to cast it to dogs"

Miriam opposes Moses' Cushite (African) wife — and God strikes
Miriam, her skin turned leprous, "white as snow"

A "skin of blackness"; a mark one narrator calls a curse

How its own tradition reads it

Through its arc — and its recruitment as slavery's proof-text
is universally repudiated (see our curse-of-Cain study)

Read through Ruth: a Moabite grafted into the covenant —
and into the lineage of David and of Christ

Covenant-purity language, read against the universalism of
Ruth and Jonah in the same canon

The herem texts — the tradition's hardest interpretive
problem, exceeding anything in the Nephite record

By the pericope's arc: He heals her daughter and crowns her
— "O woman, great is thy faith." The hard sentence
answered by what follows

God defends the interracial marriage — and the punishment
inverts the color logic entirely

By the arc: the curse defined as separation (v. 20); skin-
contempt rebuked within thirty pages (Jacob 3:9); the
marked people crowned more righteous; the labels
abolished (4 Nephi); the "fair" nation destroyed for pride

Apply one standard and the comparison sharpens rather than softens: the Book of Mormon's explicit rebuke of skin-contempt arrives

within thirty pages of its hardest verse — faster and more directly than nearly any counterpart on the shelf. And Matthew 15 is the crown:
Jesus Himself models the says/does distinction — the hard sentence, then the healing that reframes it. A critic who reads Ezra's "holy

seed" through covenant lenses and 2 Nephi 5:21 with wooden literalism is not doing exegesis. He is doing selection.




THE ARGUMENT, DIAGRAMMED

One Verse Wide, One Book Long

The Critics' Case — and the Frames the Text Builds Around It

THE BOOK — the arc

THE CHAPTER — the definition

THE VERSE — the case
“a skin of blackness” (2 Ne. 5:21; Alma 3:6)

v. 20: the curse is being “cut off from the presence of the Lord” — and it ends at conversion (Alma 23:18)

Jacob 3:9: “revile no more” - the marked more righteous (Hel. 6:1) - Samuel the Lamanite - no “-ites” (4 Ne.) - the “fair” nation falls

Read outward, not inward. The critics' case lives in the smallest box; each frame the text itself builds — the chapter's definition, then the
book's arc — reverses the reading. By the book's own arithmetic, roughly a half-dozen mark passages stand against dozens of explicitly
universalist ones (§05).

The Doctrine Test — Applied to “The Book of Mormon Teaches Dark Skin Is God’s Curse”

1. Is it what the canonized text —
read whole — actually states?

I NO — the text defines its own curse as separation (v. 20), one verse earlier

2 - Taught consistently, “frequently and
by many,” in official channels today?

l NO — current curriculum teaches the opposite: separation, no modern application

3 - Areading taught in the past — YES — for generations p A READING — TAUGHT, RETIRED
never canonized as interpretation? in manuals into the 2010s — struck, with apology, 2020

l a_nd the question beneath — what was the mark, physica_ly?

4 - Does revelation address NO p UNREVEALED — “NOT FULLY UNDERSTOOD”
the question at all? the official words of the current curriculum

And at any point: contradicts the text or strips context — MISINFORMATION — e.g., “the book’s moral is racial ranking”
(gets the arc backwards) and “the 1981 ‘pure’ change was sanitizing” (it restored Joseph Smith’s own 1840 revision).

VERDICT: A READING, NOT THE TEXT — TAUGHT, RETIRED

The curse the text defines is separation. The mark it never explains is officially “not fully understood.” The arc rebukes the rest.

The gold trace is the claim’s actual path; grayed branches are roads not taken. Criteria from published teachings: canonization by common
consent; “taught frequently and by many” (Andersen, 2012); a single leader on a single occasion = opinion, not binding (Christofferson, 2012).
Like the priesthood-restriction chart, this trace ends in the fourth lane — the mark itself resting where the curriculum leaves it.
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WEIGHING THE CLAIMS

How Much Weight Does Each Claim Carry?

The text's own words: The curse defined as separation (2 Nephi 5:20), ending at conversion (Alma 23:18); the hard verses (5:21; Alma
3:6; 3 Nephi 2:15) — quoted in §01, owned in §07. Both binding as text; neither self-interpreting.

The arithmetic: By systematic count in the faithful scholarly literature, the mark/skin passages number roughly a half-dozen across
more than five hundred pages — against dozens of explicitly universalist, anti-discrimination passages, from 2 Nephi 26:33 to Alma
26:37 ("God is mindful of every people") to the book's climactic abolition of its own ethnic labels. Proportion is a countable fact, not a
talking point.

A reading — taught, retired: The literal-pigment, pigment-as-curse interpretation. Held by generations, printed in manuals into the
2010s, struck with public apology in 2020, and replaced by correlated curriculum teaching separation, no modern application, and 2
Nephi 26:33.

Officially unresolved: What the mark physically was. "The nature and appearance of this mark are not fully understood" — the
curriculum's exact words, the same designated agnosticism this cluster documented on the restriction's origins. The scholarly readings
live in this lane (806); so does this article.

Misinformation: That the book's moral is racial ranking (the arc runs the other way); that the 1981 "pure and delightsome" was post-
ban sanitizing (it restored Joseph Smith's own 1840 revision); that the verses themselves have been altered (headings are study aids;
the text is unchanged and quoted here); that race is the book's theme (its leading scholars, of every persuasion, say otherwise).

THE UNRESOLVED LANE, OCCUPIED

Every Reading, Stated: What the Mark Might Be

Inside the official "not fully understood," faithful scholarship offers named alternatives, and a reader deserves the map. The garments
reading (Ethan Sproat): "skins" in the Book of Mormon can denote worn animal skins — Alma 3's immediate context uses exactly that
sense for Lamanite dress — making the mark clothing-borne identity, not biology. The self-marking reading (Brant Gardner and others,
from the text's own showcase): the Amlicites "set the mark upon themselves" (Alma 3:18-19) — the chapter critics cite most actually
demonstrates marks as chosen alignment, with Mormon drawing the moral that people bring such distinctions on themselves. The
idiom reading (John Tvedtnes, Adam Stokes): "skin of blackness" as the scriptures' own countenance language — Job's "my skin is
black upon me," Lamentations' faces "blacker than a coal" — spiritual state written on appearance. The cultural-marker reading
(Gerrit Steenblik): pigment or paint as deliberate ethnic boundary-marking, common in ancient America. The narrator reading (the
literary scholars): the Nephite record-keepers carried real ethnocentrism, which the text preserves and its editor-God rebukes — the
reading that makes Jacob 3 the book's thesis rather than its exception. And one evidentiary oddity favors none of the critics:
nineteenth-century America invariably called Native Americans "red" — never "black." A composition manufacturing a racial etiology
for Indians in 1829 used the one color word its own culture never applied to them.

This article joins none of these readings — the Church endorses none, and our standing rule holds: map all, join none. What every
reading above shares is the only conclusion this page needs: the confident racial literalism of past generations was never the text's sole
possible meaning, was never canonized as its meaning, and is no longer taught as its meaning by the book's own custodians.
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STEELMANNING THE OTHER SIDE

The Strongest Objection

The concessions come first, and the critics' textual case is stronger than casual defenses admit. Alma 3:6 does weld the terms — the
mark "which was a curse" — in the narrator's own voice; 3 Nephi 2:15 does report skin becoming "white" as the curse lifts; and the
plain-sense reading of those sentences is the one nearly every reader adopted for a century and a half, including prophets, seminary
manuals into the 2010s, and a printed Church manual in 2020. The strongest form of the objection stacks it all: when a book's own
narrators, its translator's followers, and its custodian institution all read it racially for 150 years, "you're reading it wrong" is special
pleading — the racial reading is the natural reading, and the modern reinterpretation arrived exactly when the old one became
indefensible.

The response begins by granting the sequence and contesting the inference. Yes — the reinterpretation postdates the embarrassment;
so did the abolitionists' reading of Philemon, and the whole Christian world's retreat from the curse of Ham. On the objection's own
logic, every moral correction in the history of exegesis is "special pleading," because corrections always follow the discovery that the
old reading was wrong. The question is whether the corrected reading is in the text — and here the evidence is not close. The curse's
definition (separation, verse 20) precedes the mark by one verse and was always there; the curse's behavior (ending at conversion,
tracking unbelief across ethnic lines) was always there; the book's idiomatic color vocabulary — white garments in the Lamb's blood,
hair no man can make black or white — was always there; Jacob's rebuke was always thirty pages downstream; and Joseph Smith's
own 1840 "pure" shows the founder reading his own book non-racially while his contemporaries did not. Add the evidentiary oddity
the composition theory cannot digest — an 1829 American author reaching for "black," the one color his culture never used for
Indians — and the natural-reading argument inverts: the racial reading was natural to racially formed readers, which is precisely the
difference between a text and its reception. As for the narrators: this article concedes more than most defenses dare — Nephite voices
carry real ethnocentrism, and the text preserves it. But a book that preserves its narrators' prejudice while its arc systematically
humiliates that prejudice — crowning the despised, prophesying by their mouths, destroying the proud "fair ones" — is not a racist
book. It is scripture doing what scripture does on every shelf of the companion table: recording flawed covenant people and judging
them. The readers failed the book for a century and a half. The book, read whole, never failed the readers.

THE HONEST ANSWER

So — Is the Book of Mormon Racist?

The hard verses are real, and quoted here. The racial reading of them was real, and taught — by readers, and for generations by the
Church's own manuals, a history this article reports with its 2020 apology included. And the text, read whole, teaches the opposite:
a curse it defines as separation, a mark it never explains and its custodians now decline to explain, color language it demonstrably uses
as covenant idiom, and an arc that rebukes skin-contempt within thirty pages of introducing it — by the same standard that governs
every hard text on the biblical shelf.

The accurate one-sentence version: The racial reading was the readers' — taught, retired, and apologized for; the rebuke was always
the book's.
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OUR EDITORIAL STANDARD, SHOWN

The Nine-Principle Review: How This Article Was Stress-Tested

The Doctrine Test on page 6 classifies claims. This second instrument reviews the article itself against nine principles drawn from

the published teachings of the Church's prophets and apostles. On a question about the text of scripture, the second principle —

letting the text speak for itself — governs everything.

Principle

1 - Centered on Christ

2 - Scriptural &

prophetic authority

3 - Multiple witnesses

4 - No speculation

5 . Spiritual edification

6 - Doctrinal balance

7 - Clarity

8 - Accuracy

9 - No distractions

The Test
Is the content meaningfully connected to the

Savior?

Does the text speak for itself?

Is any conclusion built on an isolated statement?

Does the material go beyond what is established?

Is the tone sober on a subject involving harm?

Are fragments kept with their balancing truths?

Is truth communicated plainly?

Are hard facts owned — including the ones that
cost?

Does anything overshadow the gospel's core
message?

How This Article Passes

The book's own Jesus supplies both the idiom verdict (3
Nephi 12:36) and, in Matthew 15, the says/does
hermeneutic the whole article applies (§1, §3).

Every hard verse is quoted before any interpretation
touches it — 2 Nephi 5:20-21 together, Alma 3:6
unsoftened, 3 Nephi 2:15 included (§1).

The arc rests on a dozen cited passages; the reception
history on manuals, the 2020 incident, and the critical-text
project; the readings map on named scholars (82, §6).

The mark is left where the curriculum leaves it — "not fully
understood"; every scholarly reading is mapped, none
joined (§5-6).

The placement-era rhetoric is acknowledged without
cataloguing; the 2020 apology is reported with the pain it
answered (§2).

Verse 21 is never quoted without verse 20; Alma 3:6 is never
cited without Alma 3:18-19 and 23:18; the Bible table
applies one standard to every shelf (81, §3).

Says / does / readers — three words carry the structure; the
verdict compresses to one sentence (§8).

The manuals-taught-it history, the 2013 seminary framing,
the 2020 misprint, and the critics' best verse are all stated at
full strength (82, §7).

The ban, the theory, and the present-day question each
route to their own anchors; this page holds to the text (§10).

Principles drawn from published teachings including: D. Todd Christofferson, "The Doctrine of Christ" (Apr. 2012); Neil L. Andersen, "Trial of Your
Faith" (Oct. 2012); Dale G. Renlund, "Your Divine Nature and Eternal Destiny" (Apr. 2022); Boyd K. Packer, "The Pattern of Our Parentage" (Oct.

1984); Russell M. Nelson, "Hear Him" (Apr. 2020) — all available at churchofjesuschrist.org. The same nine-point review is applied to every

doctrine article we publish.
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AT A GLANCE

Quick Answers
Does the Book of Mormon teach that dark skin is a What about the "skin of blackness"?
curse? Quoted in full in 801 — alongside the book's own idiom: white

The text defines its curse as separation from God (2 Ne. 5:20); the garments in the Lamb's blood, hair no man can make black or

mark is never explained — and is officially "not fully understood." white.

TR e T OWNED — AND FRAMED BY THE TEXT

Did the Church teach the racial reading? Was "white and delightsome" changed to hide

Yes — for generations, in manuals into the 2010s. Retired from racism?

curriculum; the 2020 misprint drew a public apostolic apology. Joseph Smith himself made the change — to "pure” — in 1840.

The 1981 edition restored the founder's own revision.

JOSEPH'S OWN EDIT, 1840

Were the verses themselves ever altered? Is race the book's theme?
No — chapter headings (1981 study aids) were revised in 2010; the Roughly a half-dozen mark passages in 500+ pages, against dozens
text is unchanged, which is why this article quotes every verse. of universalist ones — and an arc that abolishes its own ethnic

labels.

TEXT UNCHANGED
ONE VERSE WIDE, ONE BOOK LONG

Frequently Asked Questions

Doesn't Alma 3:6 flatly call the mark a curse?

In that narrator's sentence, yes — quoted at full strength in §01. Read with its own chapter, the weld loosens: eleven verses later the Amlicites
"set the mark upon themselves," and Mormon draws the moral that people bring such distinctions on themselves (Alma 3:18-19); read with the
book, the curse is defined as separation and ends at conversion (2 Nephi 5:20; Alma 23:18). One verse's compression against the text's own
definitions is a narrator's shorthand — the same phenomenon biblical readers navigate constantly.

What was the mark, then?

Officially: "not fully understood" — the current curriculum's words. Faithful scholarship offers garments, self-marking, countenance idiom, and
cultural markers (§06); this article maps all and joins none. What every reading shares: the confident racial literalism of past generations was
never canonized and is no longer taught.

Why did generations of Latter-day Saints read it racially?

For the same reason generations of Christians read Genesis 9 racially: readers formed by a racial culture found race in their texts. The reception
history — including the Church's own manuals — is reported in §02 with its correction arc, through the 2020 apology.

Isn't the Bible comparison just "whataboutism"?

It's a standard, not an excuse. Cursed Canaan, banned Moabites, Ezra's "holy seed," and Christ's hard sentence to the Canaanite woman establish
that every scripture in the family carries hard texts about peoples — and that every tradition reads them by their arcs. The comparison earns the
Book of Mormon nothing except the same hermeneutic courtesy, applied evenly (§03).

Where do the priesthood ban and the Church today fit in?

Each has its own anchor in this cluster: the restriction's full record and every faithful position; the curse-of-Cain theory's texts; and the present-
day question, answered in three honest parts. This page holds to the book itself.
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FROM THE DMS « TOUGH QUESTIONS, STRAIGHT ANSWERS

The Harder Questions, Answered

1. "Your own book says the mark 'was a curse.' Stop hiding behind verse 20 — Alma 3:6 settles it."
VERDICT: ONE NARRATOR'S COMPRESSION DOESN'T OUTRANK THE TEXT'S OWN DEFINITION — IN THIS BOOK OR ANY OTHER.

Alma 3:6 is quoted on page 3 of this article, unsoftened. But the same chapter shows the Amlicites marking themselves and draws the
moral explicitly; the same book defines the curse as separation one verse before the mark exists and lifts it at conversion. When a
narrator's shorthand collides with the text's own stated definitions, exegesis goes with the definitions — the rule every Bible reader
applies to Paul's compressions daily.

2. "Headings edited, manuals scrubbed, 'white' swapped for 'pure' — that's a cover-up with a paper trail."
VERDICT: THE PAPER TRAIL IS REAL — AND IT RUNS THE OTHER DIRECTION.

The adjective critics cite was changed by Joseph Smith personally, in 1840; the 1981 edition restored his revision, as the critical-text
scholarship documents exhaustively. The headings were 1981 study aids revised in 2010 — never revealed text. And the verses

themselves have never been touched, which is why this article can quote every one at full strength. A cover-up that leaves all the
evidence in print and apologizes over the pulpit when a manual errs is a strange cover-up.

3. "Joseph's 1831 revelation told elders to marry Lamanite women so their posterity would become 'white and
delightsome.' The racial reading was his."

VERDICT: THAT DOCUMENT IS HEARSAY BY THIS SERIES' OWN PRIMARY-RECORD STANDARDS — A THIRTY-YEARS-LATER
RECOLLECTION.

The claim rests on an 1861 letter from W. W. Phelps recalling, three decades on, what an unpublished 1831 revelation allegedly said. No
contemporary text of it exists. This series flags Journal of Discourses sermons published in their speakers' lifetimes as primary records
requiring care — a thirty-year-old secondhand recollection does not clear a lower bar because it cuts the other way. What Joseph
verifiably did with his own hand is dated 1840: he changed "white" to "pure."

Sources

1. 2 Nephi 5:20-21; 1 Nephi 12:23; Alma 3:6, 18-19; Alma 23:18; 3 Nephi 2:15; Mormon 5:15 — the hard texts and their frames. churchofjesuschrist.org/stu
dy/scriptures/bofm/2-ne/5

[

Jacob 3:5-9; 2 Nephi 26:33; Helaman 6:1; 4 Nephi 1:17; 3 Nephi 12:36; Alma 26:37 — the arc. churchofjesuschrist.org/study/scriptures/bofm/jacob/3

w

Come, Follow Me — 2 Nephi 1-5 (2020, corrected text): the curse as separation; the mark "not fully understood." churchofjesuschrist.org/study/manual/c
ome-follow-me-for-individuals-and-families-book-of-mormon-2020/06

4. Book of Mormon Seminary Student Manual (2024), 2 Nephi 3-5 — identical correlated language. churchofjesuschrist.org/study/manual/book-of-mormon
-seminary-student-manual-2024/08-2-nephi-3-5/085-student

w

. Elder Gary E. Stevenson, remarks on the 2020 printed-manual error (NAACP luncheon; Church News coverage) — the public apology (primary record).

o

Book of Mormon critical-text scholarship (Royal Skousen, BYU) — the 1840 "pure and delightsome" revision by Joseph Smith and the 1981 restoration
(documented textual history).
7. Scripture Central / Interpreter Foundation studies: Sproat (garments), Gardner (self-marking and out-groups), Tvedtnes and Stokes (idiom), Steenblik

(cultural markers), Talmage (the "red"/"black" mismatch), Belnap (the book's anti-discrimination arc and passage counts). scripturecentral.org - interpreter
foundation.org

o)

. "Race and The Church of Jesus Christ of Latter-day Saints," Gospel Topics — current teaching: dark skin indicates nothing about standing before God. churc
hofjesuschrist.org/study/manual/gospel-topics/race-and-the-church-of-jesus-christ-of-latter-day-saints

9. Genesis 9:25-27; Deuteronomy 7:1-3; 23:3; Ezra 9-10; 1 Samuel 15:3; Ruth; Jonah; Numbers 12; Matthew 15:22-28 — the companion shelf (KJV). church
ofjesuschrist.org/study/scriptures/ot/gen/9
10. W. W. Phelps to Brigham Young, Aug. 12, 1861 — the thirty-years-later recollection, flagged as hearsay by this series' standards (primary record of the
letter, not of the alleged 1831 text).

. "Are Mormons Racist?", "Why Couldn't Black Latter-day Saints Hold the Priesthood Until 1978?", and "What Is the Curse of Cain?" — this cluster's
companion anchors. mormonismexplained.org/are-mormons-racist
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